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(SOUTH MOROCCO)

AND THE TASHELHIYT BERBER ORAL TRADITION). 1

by

Harry Stroomer

1. Introduction

For Moroccans the name of Sidi Hmad U Musa2 of Tazerwalt (South
Morocco) is inextricably bound up with the troupes of acrobats that one can
see on the Jma‘ al-Fna, the famous square in the centre of the city of
Marrakesh. This square is a real showcase of popular performance with a
wide variety of attractions and among them are the boys and men dressed in
colourful, circus-like costumes known asUlad Sidi H. mad uMusa in Moroccan
Arabic or as Ayt Sidi H. mad u Musa in Tashelhiyt Berber. They not only
perform at the Jma‘ al-Fna in Marrakesh but in many other locations. In fact
the Ayt Sidi H. mad u Musa perform all over Morocco, in countries of North
Africa and the Middle East, as well as in European countries. Reports on their
trips to Europe reach back over more than one century. The well-known
Berberologist-Arabist Hans Stumme (1864-1936) met the Ayt Sidi H. mad u
Musa on various occasions in Germany and Sweden in 1894 and benefitted
greatly from their presence in Europe. With their help he was able to write
some extraordinary contributions to Tashelhiyt Berber linguistics and oral
literature, see the bibliography below.

The French officer Léopold Victor Justinard has devoted much scho-
larly attention to the historical Sidi Hmad u Musa and his role in
Tashelhiyt Berber oral poetry. He called this saint le plus grand des saints

Études et Documents Berbères, 19-20, 2001-2002 : pp. 43-64

1. I am indebted to John Cooper (Norwich, United Kingdom) for the correction of the
English of this article and for his stimulating remarks.

2. The first name of this saint is transcribed as H. amed by Laoust and H. mad by Justinard.
With informants I heard H. mad, like Justinard. The second element of the name, u, means ‘‘son
of’’, with the plural ayt.
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du Sous 3. Sidi Hmad uMusa was born in BouMerouan in the Idaw Semlal
region south-east of Agadir. His father was Sidi Musa, his mother Lalla
Tawnut 4. The date of his birth is unknown. He died, at an advanced age,
in 971 AH (1563 AD) and was buried in his zawiya outside the village of
Iligh in the Tazerwalt region5. Popular oral accounts say that Sidi Hmad u
Musa went to Baghdad to visit the famous mystic Sidi Abdelqadir al-Jilani
(1078-1166) 6, who lived more than three centuries earlier.

The saint and his adherents also played a political role in their time. Sidi
Hmad u Musa was among the marabouts who fought against the Portu-
guese who, during his lifetime, tried to establish commercial settlements
on the Moroccan coasts. Doyle Hatt depicts this period succinctly as
follows 7 :

In any case, the reaction to the Christian ‘‘commerce’’ along the coast
within Morocco was intense and, during the 16th century, a movement
grew up that would culminate in what some historians call the ‘‘mara-
boutic crisis’’. Throughout Morocco, local religious leaders preached
against the Portuguese incursions and raised small armies of followers to
wage a jihad against them. Many of the charismatic reformers who were
swept up in this movement were later to become revered as saints (‘‘ma-
rabouts’’), although their modern reputations have little to do with the
irridentist jihad. These were the famous ‘‘saints of the tenth century’’
(tenth Muslim century) : an entire generation of religious reformers who
sprang up at one critical time of political ferment and ideological revisio-
nism, and who made their mark on local religious practice in Morocco,
and whose tombs have since become the prime landmarks in the ‘‘sacred
space’’ of the Sûs : Sidi Sa‘id u ‘Abd an-Na‘im, Sidi Muhammad ben
Sliman al-Jazuli, Sidi u Sidi (of Tarudant), Sidi H. mad u Musa, Sidi
Brahim u ‘Ali, Sidi Megdul, etc.

In the first half of the seventeenth century the adherents of Sidi Hmad u
Musa founded an independent marabout petty kingdom in the Tazerwalt
region that lasted for more than one and a half centuries 8.

Still today, the tomb of Sidi Hmad u Musa is an object of veneration,
particularly during the moussems, the annual fairs held in commemoration of

3. Justinard 1925 : 238.

4. Justinard 1954 : 18.

5. Iligh is the central village of Tazerwalt. It is situated some 100 km south-east of Agadir,
between the towns Tiznit and Tafraout.

6. Abdelqadir al-Jilani (or as the Moroccans put it : al-Jilali), one of the greatest mystics in
Islam, was born in Persia in 1078 AD and died in Baghdad in 1166. He founded the order of the
Qadiriyya. For the visit of Hmad u Musa to this famous person, see Justinard 1933 : 46.

7. Hatt 1974 : 18, 19.

8. See Pascon e.a. 1984 and Justinard 1954, passim.
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this great saint 9. One text from the Fonds Roux 10, states that three moussems
are held each year for Sidi Hmad u Musa11 :

Many people still visit the tomb of Sidi Hmad u Musa. They say it is the
‘‘Mecca of the poor’’. Three moussems are held there each year : one in
August, one inMarch and the one they call themoussem of theMejjat 12 for
the following reason : Once Sidi Hmad u Musa was with the Mejjat. One
day when they were fighting, throwing stones at one another, Sidi Hmad u
Musa got wounded on his head, blood flowed from his wound. They asked
him : ‘‘What can we do to compensate for this wound ?’’ He said to them :
‘‘You must organize a ritual meal (lmeruf) each year, during which you eat
porridge and throw stones at one another. Your harvests will be abundant
and you should give a part of this to my descendants.’’...

Another Tashelhiyt Berber text says that themoussem of Sidi Hmad uMusa
used to be a famous slave market 13.

Once upon a time we were travelling to a country far away in order to
buy male and female slaves. We wanted some slaves for ourselves and some
to resell at the annual fair of Sidi Hmad U Musa, where many slaves are
sold.

In oral literature of South Morocco this saint still plays a great role, both in
songs and in oral accounts in prose. His name is invoked quite frequently by
itinerant singer-poets (Moroccan Arabic and Tashelhiyt Berber : rrways (plu-
ral of rrays)) in the first lines of their songs. In her precious Recueil de poèmes
chleuhs, Madame Galand-Pernet states 14 :

Sidi Ahmed ou Moussa...est aussi un des grands saints du Maroc et le
plus célèbre patron des chanteurs et, comme tel, souvent mentionné dans
les chansons chleuhs. Cf. Our. 22, 23,
Sidi Hamed ou Moussa, nta kaf ntzor d awal / ifoulkin
‘‘Messire Ahmed ou Moussa, c’est auprès de lui seul que je viens en pèlerin
pour demander le don de belle parole’’.

9. A lively picture of the Sidi Hmad uMusamoussemwas given by Abderrahmane Lakhsassi,
professor of religious studies at the Mohammed V University, Rabat, in a lecture given at the
ISIM Leiden on the 15th of November 2000.

10. The Fonds Roux at Aix-en-Provence keeps the archive of the famous berberologist Arsène
Roux (1893-1971), a specialist in Middle Atlas Berber and Tashelhiyt Berber. For a catalogue of
the Fonds Roux, see Stroomer & Peyron 2003.

11. Stroomer and Peyron 2003 : 47, item 46.3.1.

12. The tribe Mejjat or in Tashelhiyt Berber, the Imjjad. , plural of amjjud. ‘‘scurfy-head
(French : teigneux)’’. This tribe is situated to the south-east of Tiznit, very close to Iligh, the
actual location of the tomb of Sidi Hmad u Musa. For the special bond of Sidi Hmad u Musa
with the Mejjat, see also Justinard 1954 : 76.

13. Roux 1942 : 102, Stroomer 2003 : 200, 201. For the moussem of Sidi Hmad u Musa as a
slave market, see also Justinard 1954 : 11.

14. Galand-Pernet 1972 : 242.
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Another example is the song of Rrays Ubid. ar ‘‘The crippled singer’’, cited in
one of the articles of Justinard 15 :

A Sidi H. mad u Musa, a yu tzrwalt
ad ak ngra, a yyi th. ad. rt i tjmaet
O Sidi Ahmed u Musa, O son of Tazerwalt,
Let me invite you, please be present at this meeting.

In the forties of the 20th century Jean Podeur, an Officier des Affaires
Indigènes, stationed at Tanalt, a village south of Agadir, recorded16 :

A Sidi H. mad u Musa, ig ak g
wrig

ad ag ikf R. bbi g ljnt, mani g a ttilig.
O Sidi Ahmed u Musa, when I call on you,
May God give me a place in Paradise, where I can stay.

Another song about Sidi Hmad u Musa, recorded by Corjon, another
Officier des Affaires Indigènes, starts as follows 17 :

A Sidi H. mad u Musa, tini hlli tgit izm,
Hann, ayda n igigil, ššan as t akkw mddn
O Sidi Hmad u Musa, if you are still a lion,
Know that people rob the belongings of orphans.

In Tiznit, 100 kms south of Agadir, I recorded a song in March 1990 by the
72 year old rrays Boumia Aâchour. It begins as follows 18 :

A wa Sidi H. mad u Musa, jara d fllah.
gikann ijara wasif n Sus, gigan d aman.
O Sidi Hmad u Musa, flow over us,
like the Oued Sous flows, with its abundant waters.

The poem given in section 3h of this article is a poetic account of a part of
the oral stories in prose (see 3a, 3b and 3f).

The name of Sidi Hmad u Musa is linked also to oral prose stories. Robert
Montagne 19 reports that descendants of Sidi Hmad u Musa roam around in
the region of Massa, a town south of Agadir, telling stories about the journeys
of their forefather Sidi Hmad u Musa and telling, among others, the story of
the ogre (see 3e below), the story about the pullers of the sun (see 3c below),
and about Sidi Hmad u Musa seeing Bahmut, the legendary monster that
carries the earth 20.

15. Justinard 1928 : 351 and 353.

16. Podeur 1995 : 56-57.

17. Stroomer 2000 : 84-87.

18. Stroomer 1990.

19. Montagne 1924 : 386-387.

20. Montagne gives ‘‘Mahmout (le taureau), qui soutient la terre sur ses cornes’’. Bahmut has
various meanings according to Iraqui-Sinaceur 1993, vol. 1 : 132 : 1. ‘‘the infernal abyss’’ 2. ‘‘the
legendarymonster in the depth of chaos’’ 3. ‘‘a creature or being acting as carrier of the earth’’ In
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2 Motifs in the popular oral stories about Sidi Hmad u Musa.

In the translated fragments on the saint Sidi Hmad u Musa, given below in
section 3, various themes and motifs, sometimes partially overlapping, can be
observed :

1. Sidi Hmad uMusa is depicted as a wild boy in a group of adolescents or in
a group of acrobats. He is asked to carry a basket with ripe, juicy figs for an old
man or an old lady, which is a humble job for a proud young man. As his
friends hope for a naughty trick, Sidi Hmad u Musa carries out his job
seriously. The old woman (or old man) rewards him by granting him God’s
favours. From then onwards Sidi Hmad u Musa leads a pious life. See the
fragments 3a, 3b, 3f, 3h.

2. Sidi Hmad u Musa wants to have children, who must invoke the divine
mercy for him and therefore he sends people away to find him a proper wife,
see fragment 3f. In fragment 3e Sidi Hmad uMusa learns that being a father of
children is considered such a merit that he decides to have children. He sends
people out to find a woman for him. The woman they bring him reacts more
sharply to the confrontation with Satan on the road to Sidi Hmad u Musa,
than her companions do.

3. There are various confrontations of Sidi Hmad u Musa with phenomena
from the cosmos : he helps angels to pull the sun (3c), he hangs his knapsack on
a star (3e), he gets a glimpse of Heaven and the divine throne (3h), he meets
Bahmut, he meets a giant snake whose tears make a river flow (3g).

4. The escape of Sidi Hmad uMusa from the cave of the ogre of fragment 3e,
ressembling the escape of Odyseus from the cave of Polyphemus gave rise to
some speculations 21.

3 Popular oral stories about Sidi Hmad u Musa.

The transcription used in the Tashelhiyt Berber texts below, follows in all
details the one used in my earlier Tashelhiyt text-editions. I give a reanalysed,
homogeneous transcription of the cited texts. I have deleted the schwa, written
by Roux, Laoust and Justinard in various vowel qualities (e, ä, a), since it is not
phonemic in Tashelhiyt. Moreover I have deleted the hyphen as an indicator of
morpheme boundaries. In my translations I have tried to keep as close as
possible to the Berber original as English usage permits.

fact, in islamic cosmogony various beings act as ‘‘carriers’’ of the earth : angels, bulls, fishes, bull-
fish-hybrids, etc.

21. Laoust 1921b, Roux 1952 and Germain 1935.
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3a. Sidi H. mad u Musa llig iga ahyyad. .
22

Sidi H. mad u Musa g ššbab nns ikkattinn id. d. s.r. bahra. Nnan ur a ittuqqar. h. tta
yan zg willi t ugrnin ; d yan ur ittuqqar.n wida t ugrnin, ur a t ttasin mddn f ttmar.t.

Iwa ihum g ddunit Sidi H. mad u Musa lli. Ayllig iruh. ntta d kra ihyyad. n yat
tmazirt. Afn inn gis yan urgaz yugwm kra n wiyddidn n waman. Igr. srsn, inna
ysn : ‘‘I R. bbat, a r.r.ma, eawnat yyi ad asig ayddidn ad f lbhimt ad.’’ Nnan r.r.ma i
Sidi H. mad u Musa : ‘‘Zayd, aws as !’’ Walaynni ur rin abla ag gis hd. r.n g urgaz
lli, igllin. Iftu Sidi H. mad u Musa, yall ayddidn n urgaz lli, walaynni inqb as tn s

ššfi ! Zaydn waman ar d ttffin, ar t.t.s.s.an ihyyad. n. gayann ka yadlli ran !
Lkmn inn dag yat tfqqir.t, tusi yan waryal n uknari. Tnna yasn : ‘‘Lh. urma

nnun, allat yyi taryalt ad d umadl ad !’’ Nnan dag ihyyad. n i Sidi H. mad u Musa :
‘‘Asi yas, a wddi, taryalt ann i tfqqir.t ad !’’ Walaynni ur dag rin abla ad hd. r.n.
Yasi yas tt ar iggi n umadl. g d. d. ur. ad ila leql nns, issfrh. tafqqir.t. Llig a ittazzal g
umadl lli, tnna yas tfqqir.t lli : ‘‘Zayd, a yiwi, ak k issrbh. R. bbi ar d a tssrbah. t mak

k iwalan !’’ Inmma iwrri d, ar ittebad.

3a. When Sidi Hmad u Musa was an acrobat.

Sidi Hmad u Musa was very naughty in his youth. They say that he did not
have any respect for people older than himself ; one who does not respect older
people is not taken seriously.

This Sidi Hmad uMusa roamed around in the world. Then, one day, he and
some acrobats arrived in a village. They found a man there who was busy
drawing water from a well by means of several leather waterbags. He called
them saying : ‘‘Please, O archers 23, help me carry these leather waterbags tomy
beast of burden.’’ The archers said to Sidi Hmad u Musa : ‘‘Come on, help
him !’’ They only did this to mock this man, poor fellow ! Sidi Hmad Musa
came, lifted the man’s leather waterbags up, at the same time piercing them
with a needle !Water started to flow out and the acrobats started to laugh. This
is really what they were looking for !

They also met an old lady (on the road) carrying a basket full of figs. She
said to them : ‘‘Please, carry this basket up this hill for me !’’ The acrobats
said again to Sidi Hmad u Musa : ‘‘Carry this basket up for this old lady, O

22. Roux 1942 : 66 ; Stroomer 2003 : 124-127.

23. The now extinct brotherhood of archers (Moroccan Arabic and Tashelhiyt Berber :
rrma, transcribed in the title of Quedenfeldt 1889 as Ormâ) were affiliated to the brotherhood
of Sidi Hmad u Musa. Their patron is Sidi Ali bn Nas.ir, who was a pupil of Sidi Hmad u
Musa.
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son !’’ They only wanted to have some fun again. He carried the basket to
the top of the hill. This time he remained sensible and pleased the old lady.
When he had climbed that hill (for her), the old lady said to him : ‘‘Go, my
son, and may God bless you and bless your future actions !’’ Then he came
back (to his companions) and (decided to) devote his life to God.

3b. Sidi H. mad u Musa. 24

Ar ttinin mddn Sidi H. mad u Musa ikkattinn id. d. s.r. bahra llig sul imz.z. iy. Tigut
as tdwwayt. Ig illa gr tarwa n lmud. e nns, taft t inn, yuti tn kullu g taqqur.t, ayllig
ittussan s tdwwayt iggutn. Ig a ttleabn tarwa n lmud. e g kra n mani, imil izri fllasn
kra n lxlq, irin ag gis d. s.s.an, ar nn fllas ssak

wayn H. mad u Musa lli s ssnn is a ur

itth. ššam.

Ar yan wass mmagn r.r.eyan takurtt. Izri fllasn yan ufqqir išiban, ir.min, irba
yat taryalt, yall tt, tlla gis lfakit n tazart. Ibdd, inna i r.r.eyan ann : ‘‘I R. bbi, a
ifrxan, is illa ma iz.d. ar.n ay yyi gigun yasi taryalt ad ar tigmmi nu ? Hati, r.min

ixsan inu. gwa nna yyi tt yusin, rad as deug at t issrbh. R. bbi !’’ Sawln r.r.eyan ann,
nnan as : ‘‘H. mad u Musa a iz.d. ar.n ad ak tt yasi !’’ Ran nttni ag gis t.t.naz.n, zema,
ašku ssnn iz d H. mad u Musa is bahra idwi. Nnan ak imil rad uk

wan yamz. taryalt

ann lli g tlla tazart g dar ufqqir ann, iluh. tt, izluzzu lfakit lli gis illan. Uk
wan grun

tt nttni ig tluzza ; sul xmmr.n, gakudann, ammas n bab n taryalt. Mašš H. mad u
Musa, ikfa as R. bbi leql nns gassann, ihdu t. Ur d issd. hir tadwwayt nns. Ar gis
kullu ttejjabn middn llig ihddn, ur iluh. taryalt ! Imun H. mad uMusa d ufqqir lli ar
tigmmi nns, ifk as taryalt nns. Isawl d ufqqir ann, inna as : ‘‘Ak k issrbh. R. bbi !’’

Mn gassann lli g as idea ufqqir ann at t ihda R. bbi, ifl tadwwayt lli tt isala d
tarwa n lmud. e. Uk

wan ilmma, isala agayyu nns ayllig iga lwali imqqur.n.

Ittyara g lktub n mddn lli zrinin iz d Sidi H. mad u Musa is tt inn ikka 25 isiyyh.
bahra g tmizar n ddunit. Sidi H. mad u Musa ur d Taz.rwalt lli g ittumd.al a igan
darsn s las.l. Tamazirt n Ida u Smlal a igan darsn ; nttan a g ilul, ittumd. il gis babas
Sidi Musa. Ida u Smlal gan ššrfa ttyas.lnin.

Sidi H. mad u Musa, illa ma innan igra leilm, illa ma innan igra agar lq
wr.an

wah. dat. Tawwuri nns a stt igan g zzman nns, ar immala i mddn agaras s R. bbi.
Nttan iga amddakkwl n ššix Sidi Mh.mmd u Brahim u Tmanart, ašku ntta dids

llan g yan zzman ! Ar ttinin g ass lli g immut Sidi Mh.mmd u Tmanart idda Sidi

24. Roux 1942 : 89, 90 ; Stroomer 2003 : 174-177.

25. Is tt inn ikka is the same as ikkattinn ‘‘once, once upon a time’’. The different syntactic
order of elements is triggered by the element is.
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H. mad uMusa ar Tamanart, inna yas : ‘‘L. l.a ihnni km, a Tamanart, a mm usttif, a

mm unsrif, a mm uzkkif ! ginna iffag umddakkwl i yan, iffg t !’’
Ar dag ttinin middn, ar ittini Sidi H. mad uMusa : ‘‘Is nnig iz d middn a yuqqr.n

H. mad u Musa, zzig H. mad u Musa a yuqqr.n agayyu nns !’’

3b. Sidi Hmad u Musa.

People say that Sidi Hmad u Musa was very naughty when he was a little
boy. He was very mischievous. When he was among the children of his
village, you could see that he surpassed them all with his big mouth (lit. : in
noise), so that he was, in the end, quite well known for his naughtiness.
When the children of the village were playing somewhere and (if) some
person then passed by whom they would like to mock, they encouraged
Hmad u Musa, who, as they knew, had no scruples (to occupy himself with
the passer-by).

One day the children were playing football. A tired grey old man26 passed
by, carrying a basket containing figs. He stopped and said to those children :
‘‘Please, O children, is there someone among you who can carry this basket to
my house ? I am very tired (my bones are tired). For the one who will carry it
for me, I shall ask God to make him prosperous !’’ The children spoke to him,
saying : ‘‘Hmad uMusa can carry it for you !’’ (Of course) they wanted (Hmad
u Musa) to cheat on him, because they knew that he was very impertinent.
They thought that he would take that basket with figs from the old man, that
he would throw it down and scatter the figs that were in it. Then they would
pick up the figs when they were scattered and they would mock the owner of
the basket. But that day God gave him understanding, (God) guided him.
Hmad u Musa did not show his naughtiness. The people were amazed to see
him act so calmly, he did not throw down the old man’s basket at all ! Hmad u
Musa went together with the old man to his house and gave him his basket.
The old man said to him : ‘‘May God make you prosperous !’’

From the day onwards that this old man had asked (God) to guide (Hmad u
Musa), Hmad u Musa quit his naughtiness that he had practised (so often) in
the presence of the children of the village. He devoted his life (to God) and
became a great saint.

It is written in the books of the people from the past that Hmad uMusa had
once travelled much in countries all over the world. Sidi Hmad u Musa was
originally not from Tazerwalt, where he is buried. He was born in the region of
Ida Usemlal, where his father, Sidi Musa, is buried. The Ida Usemlal are
famous sharifs.

26. For an old man with the basket of figs see also Justinard 1954 : 19.
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Some people say that Hmad u Musa studied (religious) sciences, others say
that he knew only the Koran. It was his job in his time to point out the road of
God to the (common) people. He was a friend of Si Muhammad u Brahim of
Tamanart 27, as they lived at the same time ! They say that on the day Sidi
Muhammad of Tamanart died, Sidi Hmad uMusa went to Tamanart and said
to (this village) : ‘‘Farewell Tamanart, provider (lit. : mother) of stones, clothes
and soup ! One should leave (the place), where one loses a friend !’’

People say also that Sidi Hmad u Musa used to say : ‘‘If people respect
Hmad u Musa (that is all right, but) look, Hmad u Musa also respects
himself !’’

3c. Ssabab n litihal n Sidi H. mad u Musa. 28

Nnan ag mddn Sidi H. mad u Musa, g ššbab nns, id. alb i Sidi R. bbi, at t ihdu s
leibada. Ihdu t R. bbi. Izayd ar ittebad. Ar yan wass id. alb i Sidi R. bbi a ig zg injbad
n tafukt, zema : zg wida lddinin tafukt. Yazn as d R. bbi lmalayka, ngdd lmluk lli
lddinin tafukt. Imun didsn, zaydn, ar stt lddin. Ig rad d tgli, ar tt jbudn, ard tkkis
kra f idrarn. Munn dids, ard nn td. r.. Mašš, ig tra a nn td. r, ar tt dag jbudn, ar stt
lah. h. .

Imil yan wass ar tt lddin, tagwi ; ur tri ad asn tfttu gmklli myarn. Isqsa Sidi
H. mad uMusa yan zg lmluk lli dids llanin. Inna yasn : ‘‘Mat tufa tafukt, ayllig ur
tri gassad a tfttu ?’’ Nnan as lmluk lli : ‘‘A wddi, yan ddriwš llan dars tarwa

mz.z. iynin, nsn id. gam bla imnsi. Inkr babatsn, iddu isuq, afad ad asn d yawi ma s a

ttetaqn. Kln dag gassad bla imkli. Iks.ud. babatsn ig dag nsan bla imnsi h. tta gid. ad
ag gisn ifat lfut. Id. alb ddriwš ad i R. bbi ad ur tr.uh. tafukt, ard isslkm i tarwa nns

ma s a ttetaqn. gayann a f ur tri tafukt a tzzigiz !’’ Isawl d inmma Sidi H. mad u
Musa lli, inna ysn i lmluk lli : ‘‘Maxx ? Illa nit g iggi n wakal ma mmu tz.d. ar
dduea nns at th. s.r. tafukt g ignwan ?’’ Nnan as : ‘‘Maxx ? Is ur tssint, iz d lxyar n
leibada n R. bbi i yan, ig a ittazzal f tarwa ?’’ gakudann inmma ad d iggwz Sidi
H. mad u Musa bed a isjd i Sidi R. bbi, inna yas : ‘‘A Sidi R. bbi, ad yyi tamr.t, ad
ggwzg s wakal ad skrg tarwa nu.’’

Llig d iggwz, ismun d imddukkwal nns d ayddars, inna ysn : ‘‘Rig ad tahlg. Z. r.at
yyi kra n tmgart igan taddriwšt, sri is.lah. n.’’ Nnan as : ‘‘Tlla flant tga bahra
tamgart ilan leql nns !’’ Yazn tn srs, walaynni inna yasn : ‘‘Hann, imxxar.n g
ugaras. Hann dda fllawn iqd. ea kra !’’

Imil llig lkmn dar tmgart, awin tt id. Lkmn d ngr kra n igarasn, afn d gis yan

27. For this story see also Justinard 1933 : 23, for this saint see Justinard 1933 : 100-105.

28. Roux 1942 : 76-78 ; Stroomer 2003 : 146-151.

EDB_19-20 - 20.10.04 - page 51

51



urgaz išibn, inna ysn : ‘‘ela sslamt kum, a yaytdarng !’’ Nnan as : ‘‘L. l.ah isllm k !’’
Inna ysn : ‘‘Mani tram ?’’ Nnan as : ‘‘Nra dar Sidi H. mad u Musa.’’ Inna yasn :

‘‘At t irh.m R. bbi, igllin !’’ Nnan as : ‘‘Maxx ? Immut ?’’ Inna yasn : ‘‘Bh. h. ra t inn

ukwan nmd. l g lqbr. nns, gir rarat tamgart s dar aytdars.’’ Biddn mddn lli, ar
swingimn. Tnna ysn tmgart lli igan tasliyt : ‘‘R. wah. t ar dars. Ig nn nufa awal n
gwad is.h. a, hatinn ddad urrig s dar ayddari ; ig t inn nufa iga tikrkas, gayann nit
an nra !’’ Inmma tnna ysn : ‘‘Iniyat : ‘Aeudu billah zg Iblis.’ ’’ Nnan t, uk

wan s asn

lah. h. argaz ad. Zaydn lkmn inn Sidi H. mad u Musa. Inna ysn : ‘‘Tuf k
wn kullu

tmgart ad kra tgam !’’ Izayd Sidi H. mad u Musa yili tamgart lli, yaru inmma
tarwa nns. Zg gisn Sidi Lh. sn u H. mad n Imt.eiyn. Nnan ag : Llan wiyyad. yad. nin.
Yuzn tn kullu g tudrt nns s tmizar. Kraygat yan gisn yazn t s yat tmazirt. gid ad
ssng g lqis.t ad. Nfl tn inn g ugadir n lhul, našk id s ugadir n lhna.’’

3c. Why Sidi Hmad u Musa married.

People tell us that Sidi Hmad uMusa asked God, in his youth, to guide him
towards a life of pious devotion. God did guide him to this. He did devote his
life (to God). One day he asked God to make him one of the pullers of the sun,
that is : one of those who pull the sun. God sent (some) angels to him, notably
those who pull the sun. He accompanied them and they went to pull the sun.
When (the sun) rises, they pull until it separates itself (from the earth) above
the mountains. They accompany it, until it goes down. But if the sun has to set,
they have to pull also, until it disappears.

One day they pulled (the sun), but it refused (to go further) ; it did not want
to go (by the path) they were used to. Sidi Hmad u Musa asked one of the
angels who were with him (about it). He said to them : ‘‘What does the sun find
(on its way) when it does not want to proceed (like it does) today ?’’ The angels
said to him : ‘‘O friend, (perhaps it was stopped by) a poor man with small
children, who went to sleep yesterday without a proper meal. Their father had
gone to the market to bring them something with which they could feed
themselves. Also today they spent the (whole) day without any food (in their
stomachs). Their father fears that one of themmay die of hunger, if they would
go to sleep without food again tonight ! This poor fellow asked God not to
move the sun, until he has brought home something to eat for his children.
That is why the sun refuses to go down !’’ Sidi Hmad uMusa spoke and said to
the angels : ‘‘How come ? Is there really someone on earth whose prayer can
stop the sun in heaven ?’’ They said to him : ‘‘Why not ? Don’t you know that
the best way to devote oneself to God is when one looks after one’s children ?’’
At that moment Sidi Hmad u Musa wanted to descend to earth after he had
prostrated himself before God, saying : ‘‘O God, command me to descend to
earth and to have my children.’’
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When he had descended (back to earth) he assembled his friends and family
and said to them : ‘‘I want to marry. Find a modest woman for me, who is
compatible with me.’’ They said to him : ‘‘There is Miss So-and-so, a very
clever woman !’’ He sent them to her, but he said to them : ‘‘Be cautious, there
are thieves on the road. Someone might (try to) rob you !’’

When they had come to that woman, they brought her (along to him). (On
the way back) they arrived at a fork in the road and found a grey (old) man
who said to them : ‘‘Peace on you, O relatives of ours !’’ They said to him :
‘‘May God keep you healthy !’’ He said to them : ‘‘Where are you going ?’’
They said to him : ‘‘We are going to Sidi Hmad uMusa.’’ (The old man) said to
them : ‘‘May God have mercy on him, poor fellow !’’ They said to him : ‘‘Why ?
Is he dead ?’’ He said to them : ‘‘We buried him in his grave only a short time
ago ; take the woman back to her parents.’’ The people stood there thinking.
The woman, the (future) bride, said to them : ‘‘Come on, let us continue our
way to him. If we find that the words of this person are true, I will go back to
my family ; if we find that they are lies, well that is just what we wish them to
be !’’ She said to them also : ‘‘Say : ‘I take refuge in God, away from Satan’ 29’’
They said this and immediately this man disappeared before them. They went
further until they reached Sidi Hmad u Musa. (They told him what had
happened on the road and) he said to them : ‘‘This woman surpasses you
all !’’ Sidi Hmad u Musa married this woman and brought forth his children.
Among them Sidi Lahsen u Hmad of the Imeta’iyyn tribe. They told us : There
are other (children as well). He sent them all to (various) villages, during his
life-time. He sent each one to a different village. I know this story until here.
We left them in Castle Troubles and we went to Castle Peace 30 !

3d. Lqis.t n Sidi H. mad u Musa d Sidi Mh.nd u Ieqqub d urqqas. nnsn.
31

Sidi H. mad u Musa, ar ttinin, ikkattinn iga amddakk
wl n Sidi Mh.nd u Ieqqub ;

ar bdda ttns.ar.r.afn gratsn s lmus.ar.afa iggutn. Ar yan wass yazn Sidi H. mad u

Musa yan urqqas. s dar Sidi Mh.nd u Ieqqub, inna ys i urqqas. : ‘‘Zayd s dar Sidi
Mh.nd u Ieqqub, ad ak d ifk kra n ixnaf.’’ Taz.r.walt, lli g illa Sidi H. mad u Musa,
tmgala d zzawiyt n Sidi Mh.nd u Ieqqub ugg

war n kkuz. wussan n twada. Yašk d

urgaz lli s dar Sidi Mh.nd u Ieqqub. Llig t id ilkm ismrh. ba srs. Inna yas : ‘‘Ma

ihuwwln lxat.r. ?’’ Inna yas ur.qqas. : ‘‘Inna yak Sidi H. mad u Musa, azn as d kra n

ixnaf, ira tn.’’ Ifk as d Sidi Mh.nd u Ieqqub i urqqas. smmus ixnaf. Yawi tn d urgaz
lli igan arqqas. ar agaras, ih. d. u yan gisn, ifk kkuz. i Sidi H. mad u Musa. Isawl d

29. A wellknown line from the Koran, Sura : 114 : 1.

30. A common formulaic final phrase of a story.

31. Roux 1942 : 70, 71 ; Stroomer 2003 : 132-135.
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Sidi H. mad u Musa, inna ys i ur.qqas. : ‘‘Mnnaw ad ak d ifka ?’’ Inna yas ur.qqas. :

‘‘Kkuz. ay yyi d ifka !’’ Ieawd dag Sidi H. mad uMusa, isqsa t ; gaylli ittini ur.qqas.
lli ka ukan ittini. Inkr Sidi H. mad u Musa, inna i ur.qqas. : ‘‘Qql sri ar d t.t.ud. d. ag.’’
Iggawr urgaz lli, ar ittqql ayllig d it.t.ud. d. a. Ieawd dag, isqsa t g wawal lli izwurn,
inna yas dag ur.qqas. gaylli yas ittini. Igr. Sidi H. mad u Musa : ‘‘Wa Sidi Mh.nd u
Ieqqub !’’ Inna yas d : ‘‘Neam !’’ Inna yas : ‘‘Mnnaw ixnaf ad d tfkit i ur.qqas. ?’’
Inna ys : ‘‘Fkig as smmus !’’ Llig issfld ur.qqas. i gayad kullu nnan, inna yas
inmma ur.qqas. i Sidi H. mad u Musa : ‘‘Llig kullu tgam gmkad, ma s yyi ts.d. d. eam
ar sri tkkatm igarasn nkki ! Fk as nn afus nnk, ig ak d gis aynna trit, txxam yyi
nkki ad ssunfug.’’ Igr as nit ur.qqas. lli s uxnif lli issntl. gid a g th. udda lqis.t.

3d. The story of Sidi Hmad uMusa, Sidi Mhand u Yaqub and their messenger. 32

They say that Sidi Hmad u Musa once was a friend of Sidi Mhand u
Yaqub ; they always kept a friendly relationship. One day Sidi Hmad u
Musa sent a messenger to Sidi Mhand u Yaqub saying : ‘‘Go to Sidi Mhand
u Yaqub, (tell him) that he must give you a number of burnouses.’’ Tazer-
walt, where Sidi Hmad u Musa lived, was at a distance of more than four
days by foot (lit. : march) from the zawiya of Sidi Mhand u Yaqub. The
messenger went off to Sidi Mhand u Yaqub. When he arrived, he was
warmly welcomed. (Sidi Mhand u Yaqub) said to him : ‘‘What is on your
mind (i.e. what can I do for you ?)’’ The messenger said to him : ‘‘Sidi Hmad
u Musa asks you to send some burnouses to him, he needs them.’’ Sidi
Mhand u Yaqub gave five burnouses to the messenger. The messenger took
them with him on the road, (but) he hid one of them and gave (only) four to
Sidi Hmad u Musa. Sidi Hmad u Musa spoke to the messenger saying :
‘‘How many burnouses did he give you ?’’ The messenger answered : ‘‘He
gave me four !’’ Sidi Hmad u Musa repeated his question and the messenger
answered in the same way. Sidi Hmad u Musa stood up and said to the
messenger : ‘‘Wait for me until I have finished my ritual ablutions.’’ The
messenger waited until Sidi Hmad u Musa had finished the ablutions.
Sidi Hmad u Musa asked him the same question again and again the mes-
senger gave the same answer. Then Sidi Hmad u Musa cried : ‘‘Hello Sidi
Mhand u Yaqub !’’ (Sidi Mhand u Yaqub answered him from far away)
saying : ‘‘Yes !’’ (Sidi Hmad u Musa) said to him : ‘‘How many burnouses
did you give to the messenger ?’’ (Sidi Mhand u Yaqub) said to him : ‘‘I gave
him five !’’ When the messenger heard what they said (to each other) he said
to Sidi Hmad u Musa : ‘‘If you are (capable of doing things) like this, why

32. Sidi Mhand u Yaqub is a saint, buried at Tasaft in the Goundafa region, south of
Marrakesh ; on this saint, see Justinard 1933 : 106-108. For this story, see also Justinard
1933 : 22-23.
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did you bother me (and order me to make such) a difficult journey ! Stretch
out your hand to him and he will give whatever you want and you can leave
me in peace !’’ The messenger threw the hidden burnous to him. The story
ends here.

3e. Sidi Hmad u Musa in the cave of the man-eater. 33

Nkrn sin lxlayq, Sidi H. mad u Musa d usmun nns, siyh. n g ddunit. Lkmn ttmi n
ddunit, agwln tawlkt lli g illa lewin nnsn s yan itri. Irwl asn srs. Ar ttz.z. in. Ha yan
lxlq inna yasn : ‘‘Ma kwn yagn ?’’ Nnan as : ‘‘Lah. ag tawlkt n lewin !’’ Inna as :
‘‘A ur tz.z. im ! Rad id tašk ar gi. Nsat gi ar s.bah. , tamz.m tt !’’ Nsin, s.bah. lli tašk id ;
amz.n tt gmklli, ur gis lah. yat.

Ar fttun, nsin dar ugrzam. D. albn as tingbiwt, inna asn : ‘‘Mrh. ba !’’ Iškšm tn s

ifri lli g izdg d lbahim nns ggutnin. Isrg asn leafiyt, inna asn : ‘‘Mat tram at

tššim ?’’ Nnan as : ‘‘Aynna ag tfkit !’’ Inna asn : ‘‘A awn fkig tifiyi, tfkim yyi

tayyad. !’’ Ar smuqquln ingratsn, nnan : ‘‘Mag tt nufa ?’’ Ar ttmšiwirn, nnan : ‘‘An
nšš, ukan ifth. al.l.ah !’’

Llig ššan, inna asn : ‘‘Is tššam ?’’ Nnan as : ‘‘Iyyh !’’ Inna asn : ‘‘Nkki ur ta
ššig !’’ Inna asn : ‘‘Fkat yyi yan gugun 34 !’’ Nnan as : ‘‘Waxxa ! An ng tisgarin
manwa gigng.’’ Gin tisgarin, tawi t Sidi H. mad u Musa at t išš ugrzam. Inna as
usmun nns : ‘‘Uhu ! Nkki ar ra išš !’’ Inna as : ‘‘Uhu, ajj yyi a išš nkki !’’

Llig yujad at t išš, yasi d yat tmurt, ig tt nn g leafiyt ayllig tnwa, isntl as i tit.t. lli
it.t.af, immas tt g tit.t.. Ikks tit.t. nns, ur sul isfaw, inna as : ‘‘Waxxa ! Ha k

wnin g
ugwns n ifri, ha yyi g imi. Ar s.bah. njmea !’’

S. bah. grsn i izimr, lsin abd. an nns, lsin sin. Yan ššan t, yan fln t. Kšmn gr wulli.
Ffgnt lbahim. Ar tnt itth. asab ugrzam.Wa nna yumz. s ufus nns, id. i t s br.r.a, ayllig
akkw ffgnt. Ffgn gr wulli, iffg Sidi H. mad u Musa d umddakk

wl nns.

Kksn ibd. ann, utn t dis, nnan as : ‘‘gikad a iskr yan ingbi, ig dars insa.’’ Rwln,
fln t. ginna g t inn flg d wrrig d nkkin !

3e. Sidi Hmad u Musa in the cave of the man-eater.

Two people, Sidi Hmad uMusa and his friend, roamed around in the world.
They then arrived at the end of the world ; they hung their knapsack, contai-

33. Text in Laoust 1921a : 251-252. See also Laoust 1949, vol 2 : 307-308.

34. Gugun ‘‘among you’’ is a variant of gitun, gigun.
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ning their provisions on a star. The star then disappeared with (their knap-
sack). The two men started to quarrel. Then someone (appeared who) said to
them : ‘‘What is wrong with you ?’’ They said to him : ‘‘We lost a knapsack with
our provisions !’’ The man said to them : ‘‘Don’t argue about that ! The
knapsack will come back to this place. Sleep here and tomorrow morning
you will have it back !’’ They spent the night there and the next morning it came
back ; they got their knapsack again, nothing was missing.

They went on and wanted to spend the night with (a person who turned out
to be) an ogre, a man-eater. They asked him hospitality and the ogre said to
them : ‘‘Welcome !’’ He made them enter the cave where he lived with his
enormous herd. He lit a fire for them and said : ‘‘What do you want to eat ?’’
They said to him : ‘‘Whatever you want to give us !’’ He then said to them : ‘‘Let
me give you some meat, then you must give me some other meat !’’ The men
looked at one another and said : ‘‘Where would we find (other meat) ?’’ They
discussed the matter and then said : ‘‘Let us eat first, then God will bring us an
answer to your question !’’

When they had eaten, the ogre said to them : ‘‘Have you eaten ?’’ They said
to him : ‘‘Yes !’’ He then said to them : ‘‘As for me, I have not yet eaten.’’ He
then said to them : ‘‘Give me one of you to eat !’’ They said to him : ‘‘All right !
Let us draw lots who of us it will be.’’ They drew lots and it was Sidi Hmad u
Musa who was to be eaten by the ogre. His friend said to him : ‘‘Oh no ! He
must eatme !’’ Sidi Hmad uMusa said to him : ‘‘Oh no ! I will be the one who is
eaten by the ogre !’’

When the ogre prepared himself to eat him, (Sidi Hmad u Musa) took an
iron rod, put it into the fire until it was hot and then stabbed it into the (one
and only) eye that the ogre had and stirred (the rod) in his eye. The ogre took
out the eye (from pain) and could no longer see. He said to them : ‘‘All right !
You two are inside the cave and I am here at the entrance. We will meet
tomorrow morning !’’

In the morning (Sidi Hmad u Musa and his friend) slaughtered a sheep and
put its hide over both of them. They ate one sheep and they left the other one.
(Having covered themselves with hides) they went among the sheep. The sheep
were about to go out. Sitting at the entrance of the cave, the ogre counted
them. He took all of them in his hands and then pushed them out of the cave,
until all the sheep had gone out. Sidi Hmad uMusa and his friend had gone out
also, (hidden) among the sheep.

Outside, in the open, they took their sheepskins off and hit the ogre with
them, saying : ‘‘This is what a guest does, after he has spent the night with (a
hateful host) !’’ They fled and left the ogre behind. I left him there and I came
back here 35.

35. The last phrase is a formulaic end of a story.
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3f. Sidi Hmad u Musa and the old lady. 36

Inkr Sidi H. mad uMusa, iskr rrbiet nns, iga ahyyad. , ar ittlli g ddunit. Ilkm yan
lmakan, afin gis yat tfqirt, tusi taryalt n uknari. Tnna asn : ‘‘I R. bbi, a tarwa nu,

ma yyi ittalln taryalt ad d umadl ad ?’’ Nnan as : ‘‘Hann, Sidi H. mad uMusa ntta

ar rad am yall !’’ Ikkattinn id. d. s.r.. Llig d ilkm, tnna as : ‘‘I R. bbi,a yiwi, all yyi
taryalt ad !’’ Inna as : ‘‘Waxxa !’’ Yasi tt, ikk d f ixf nns, yawn srs i umadl. Ayllig
tt isslkm, isrs as tt inn. Tnna as tfqirt lli : ‘‘Sir, a yiwi, ak k issrbh. R. bbi, ar d a

tssrbah. t imuslmn !’’

Iddu Sidi H. mad u Musa, iftu s yan lmakan, ar gis ittebad. Ar yan wass izri f
yan lxlq, yaf t inn ar ikrrz. Inna as : ‘‘Al.l.ah ieawn !’’ Lxlq lli, tiwi yas d mas ma
ištta. Igra i Sidi H. mad u Musa, inna as : ‘‘Ašt, an nšš imkli !’’ Iskkiws. Ayllig
ššan, inna as : ‘‘gr yat lfath. a a stt nfk i lwalidin nng !’’
Inkr Sidi H. mad uMusa, ilkm gilli ar ittebad. Inna i ayt dars : ‘‘Nkkin ad ukan

iskkiwsn g ddunit, ur skirg tarwa. Mad yyi ittr.h. amn ig mmutg ?’’

Iftu, itahl. Is.rf mddn ad as d awin tamgart. Inna i wi lli is.rf : ‘‘eqdat ixfawn
nnun, hann iqt.t.aen g ugaras !’’ Nnan as : ‘‘Waxxa !’’ Awin d tamgart. Ayllig
lkmn agaras, mmaggarn gis d yan lxlq, inna asn : ‘‘Mani tram s tmgart ad ?’’
Nnan as : ‘‘Sidi H. mad uMusa a mmi stt id niwi !’’ Inna asn : ‘‘Immut igllin ! Bh. ra

ukan fllas nz.z.ul.l. !’’ Biddn mddn lli, ar ttejabn. Nnan as : ‘‘Ad nrar tamgart !’’
Tsawl tmgart lli, tnna asn : ‘‘Zaydat, nelat ššit.an !’’ Ššit.an ifta, ašku lxlq lli mmi
mmuggurn a igan ššit.an. Zaydn d ugaras. Tnna asn tmgart : ‘‘Ig nufa Sidi H. mad
u Musa immut, iwrrig f lh. altati ; ig ur immut, gwann an nra !’’

Lkmn inn. Immaggar didsn Sidi H. mad u Musa, inna asn : ‘‘Al.l.ah ieawnat, a
irgazn, tuf tmgart !’’ Nnan as : ‘‘S mit ma s ag tuf ?’’ Inna asn : ‘‘Yak, nig awn :
‘Hann iqt.t.aen rad awn mdin g ugaras !’ ’’ Nnan as : ‘‘Ur nz.r.i yat mn gir yan lxlq
ad ding immuggur. Inna yag : ‘Mani tram s tmgart ad ?’ Nenna yas : ‘Nra tt i Sidi
H. mad u Musa.’ Inna yag : ‘Hati immut !’ Tsawl tmgart, tnna : ‘Nelat ššit.an !’
Llig tnna : ‘’a‘ûdu billah. ’, lah. argaz lli !’’ Inna asn : ‘‘Hati, gwann a f k

wn us.s.ig !’’

3f. Sidi Hmad u Musa and the old lady.

Sidi Hmad u Musa had formed a troupe and became an itinerant acrobat.
Once he had come to a place where (he and his friends) met an old lady
carrying a basket full of figs. She said to them : ‘‘Please my children, who
will bring this big basket uphill for me ?’’ They said to her : ‘‘Look, Sidi

36. Text in Laoust 1921a : 253-254. See also Laoust 1949, vol 2 : 305-306.
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Hmad u Musa, he will do that for you !’’ Well, Sidi Hmad u Musa used to
be very naughty in those days. When he had come to her, she said to him :
‘‘Please, young man, bring this basket uphill for me !’’ He said to her : ‘‘All
right !’’ He took it, placed it on his head and walked uphill with it. When he
had escorted her home, he put (the basket) down for her. The old lady said
to him : ‘‘Go now my son, may God reward you so that you may reward all
Muslims !’’

Sidi Hmad u Musa went off to a place where he started to pray and live a
pious life. One day he passed a man, he saw him busy ploughing. He said to
him : ‘‘May God help you !’’ The mother of this man had just brought
something to eat. He invited Sidi Hmad u Musa saying : ‘‘Come on, let us
have lunch !’’ (Sidi Hmad u Musa) sat down. When they had finished, he said
to (Sidi Hmad u Musa) : ‘‘Let us pray one fatiha 37 for our parents.’’

(After his lunch with this man) Sidi Hmad uMusa stood up and went to the
place where he use to pray. He said to his companions : ‘‘I sit here in this world
and have not made any children. Who will ask divine mercy overmewhen I am
dead ?’’

He went off and decided to get married. He sent people out to bring him a
woman. He said to those he sent away : ‘‘Watch out, there are robbers on the
road !’’ They said to him : ‘‘All right !’’ They then found (lit. : brought) him a
woman. While they were on the road, they met a person who said to them :
‘‘Where are you taking this lady ?’’ They said to him : ‘‘We are taking her to
Sidi Hmad u Musa !’’ He said to them : ‘‘The poor fellow has died ! We prayed
for him a few moments ago !’’ The men stood there shocked. They said to him :
‘‘We will take the woman back !’’ Then the woman spoke saying : ‘‘Go on !
And curse Satan !’’ (When they had cursed him) Satan went off, because the
creature they had met, was Satan himself. They went on. The woman said to
them : ‘‘If we see that Sidi Hmad u Musa has died, I will go back to where I
come from ; if he is not dead, well that is exactly what we hope for.’’

They arrived. Sidi Hmad u Musa met them and said to them : ‘‘By God,
O men, the woman is better than you !’’ They said to him : ‘‘In what respect
is she better than us ?’’ (Sidi Hmad u Musa) said to them : ‘‘I told you :
‘Beware, there are robbers on the road !’ is that not so ?’’ They said to him :
‘‘We saw only one person who met us. He said to us : ‘Where are you taking
this woman ?’ We said to him : ‘We want (to take) her to Sidi Hmad u
Musa !’ He then said to us : ‘Look, (Sidi Hmad u Musa) has died !’ Then the
woman said : ‘Curse Satan !’ When she had said : ‘I take refuge in God !’ the
man disappeared !’’ Sidi Hmad u Musa said to them : ‘‘Look, I gave you
advice precisely about this !’’

37. The opening sura of the Koran.
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3g. Sidi Hmad u Musa d ulgwmad. .
38

Yan wass izri Sidi H. mad u Musa x yat tmazirt illa gis yan lein zund asif
mqqur.n. Yili gis yan r.r.gg igaddan zund annrar, ibdd ag gis iz.z.al.l.. Llig ikmml,
issfld i mad as innan : ‘‘Itti nn gigi, hati td. r.r.it yyi !’’ gaylli isawln iga yan ulgwmad.
bahra mqqur.n, iggawr f d. d. hr. nns. Inna yas urgaz lli : ‘‘Mak k yagn ? Ma s
tettawd. r.r.at ?’’ Inna yas : ‘‘Ittawnna yyi g dar R. bbi is rad ftux s jahnnama. Qllqg
bahra ayllig yyi tkks yat tit.t. s tugtt n imt.t.awn.’’ Inna yas urgaz : ‘‘Ad akk

w ur

tallat ! R. bbi iga r.r.ah. im !’’ Aywa, ibbi ulg
wmad. imt.t.awn.

Iwrri Sidi H. mad uMusa s tmazirt lli x d yufa lein mqqur.n d mddn ggutnin. Yaf
tt id txwla, iqqar. lein. Ar iswingim x ssibbt n gayad. S d srs id. hr. Saydna Jibril.
Inna yas : ‘‘Kiyyi a igan ssibbt n gayad ! Imt.t.awn n ulg

wmad. a issngayn lein.’’

gakudann yini urgaz i ulgwmad. : ‘‘Ufix nn x lktub, iz d wa nna iran jahnnama,
iqqan t id ay yalla imt.t.awn n walln nns kullutn !’’ Izayd dax ulg

wmad. ar yalla, ingi

dax lein.

3g. Sidi Hmad u Musa and the snake.

One day Sidi Hmad u Musa passed by a place where a well was situated as
big as a river. Near to it was a plot of land, flat like a threshing floor. He went
to pray there. When he had finished his prayer, he heard someone say : ‘‘Go
away from me, you annoy me !’’ The creature that had spoken was a very big
snake and apparently Sidi Hmad u Musa was sitting right on top of its back.
Sidi Hmad u Musa asked : ‘‘What is wrong with you ? You are annoyed at
what ?’’ It said to Sidi Hmad uMusa : ‘‘God told me that I will go to hell. I am
so distressed that I have already lost one eye because of the many tears that I
have wept !’’ Sidi Hmad uMusa said to the beast : ‘‘You must not weep, God is
compassionate !’’ The snake stopped crying.

Sidi Hmad uMusa went back to the region where he had seen the big source
and many people. But now he saw that this region was empty and that the well
had dried up. Hewent to look for the reasons of all this. Then the angel Gabriel
appeared to him and said : ‘‘You are the reason of all this ! The tears of the
snake made the well flow !’’ Then Sidi Hmad uMusa said to the snake : ‘‘I have
found in a book that the one who must go to hell must weep all his tears out !’’
The snake started to weep again and the water of the well started to flow again.

38. A Tashelhiyt Berber text from the Fonds Roux at Aix-en-Provence, see Peyron &
Stroomer 2003 : 47, item 46.3.1. For the story of the snake, see also Justinard 1933 : 21.
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3h. A poem on Sidi Hmad u Musa. 39

1 Ida bismillah u r.r.ah.man, ak km d awig,

2 a lqis.t n yan lxlq ma s ikka ddunit.

3 Sidi H. mad u Musa, ur akk
w ili zzawit,

4 ula lan timzgida, rrbaet kad d imun,

5 ur igi bla ahyyad. , rrbaet kad d imun.

6 I nna g nn tlla yat tmgra, yasi d allun,

7 I nna g nn tlla yat tarragt, yasi nn aburi.

8 I nna g insa, i nna g ikla, i nna g ir.uh. .

9 g ass lli ira R. bbi at tn issrbh. ,
10 smdin as luliyt imqqur.n d waekkaz nnsnt.

11 Ha nnit fllas lšašra wa lli d imunn.

12 ‘‘A iwi, lh. urma nnun, all yyi nn aryal ar tamggrt.t. ann !’’

13 Sawln kullu s lkibr, ur iri yan

14 ay yasi aryal ula at tn slin ibrdan nnsn.

15 Tgr i H. mad u Musa. Inna ukan : ‘‘Neam !’’

16 Ta lli ittyaqann s R. bbi nns a g ššrjant 40.

17 Ha nnit fllas lqut.ub lli biddn srs.

18 Tnna yas : ‘‘A yiwi, lh. urma nnun ad yyi nn

19 tasim aryal ann, an ngli f tamggrt.t. ann.’’

20 Inna : ‘‘Bismillah !’’ Igr s tilluna zg ufus.

21 Yals ašd. ad. i ixf ayllig d usin.

22 Itrm as umt.t.a n ik
wzarn tudmt nns.

23 Ha aryal lli igli ar f tamggrt.t. ann.

24 Tnna yas : ‘‘A xuya, hann rrbh. id.mn ak.’’

25 Igr tit.t. s uflla, isfaw akk
w ignwan.

39. See Justinard 1925 : 237-238. Justinard’s informant was : Boujema’ Umzil (the black-
smith) from the Goundafa tribe.

40. Justinard’s transcription : cherja ountmust be interpreted as ššrjant ‘‘they (f. plur.) derive
(poetic for : she derives) hope from...’’ According my to informant the pronounciation ššrjawnt
instead of ššrjant is possible poetic usage.
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26 Isfaw akkw lerš ula kra gis iggiwrn.

27 Sidi H. mad u Musa, r.z.m d i tagat nnk,

28 ad dis utg anwwaš, ilha gigi d lear.

29 ig iyt umgar ng lqayd ng ur igi yat.

3h. A poem on Sidi Hmad u Musa.

In a poem published by Justinard one again finds some motifs seen in the
preceding fragments :

1 In the name of God, I will tell you

2 a story of a man (whose name) went over the world.

3 Sidi Hmad u Musa did not have a zawiya,

4 nor did he possess a mosque, he simply joined a troupe.

5 He was nothing but an acrobat, he simply joined a troupe.

6 Wherever there was a wedding, he brought along his tambourine.

7 Wherever there was a big group of visitors at a wedding, he brought along
a rifle.

8Wherever he spent the night, wherever he spent the day, wherever he went.

9 On the day God wanted to bestow favours on him,

10 He confronted him with a great woman saint who carried her stick.

11 The troupe (of acrobats) that had joined Sidi Hmad u Musa approached
her.

12 (The old lady said :) ‘‘O sons, have pity on me and take this big basket of
figs up the hill for me !’’

13 They all talked proudly, no one wanted

14 to carry the big basket for her nor for (the sticky basket) to touch their
clothes.

15 She then called Sidi Hmad u Musa. He said : ‘‘Yes !’’

16 She who believes in God, may surely expect hope from Him.

17 He went to her and there the ‘‘Pole’’ 41 stood in front of her.

18 She said to him : ‘‘My son, please,

19 carry this big basket for me and let us climb that slope.’’

41. Lqut.b (here : lqut.ub) with the meaning ‘‘the central pole of a tent’’ has become an
important notion in islamic mysticism, indicating the sheikh, the mystical leader.
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20 He said : ‘‘In the name of God !’’ and he threw the tambourine from his
hands.

21 He rolled a piece of cloth around his head on which he carried (the
basket).

22 The juice of ripe figs dripped down on his face.

23 He carried the basket uphill.

24 She then said to him : ‘‘O brother, a reward is guaranteed for you.’’

25 He looked up : he could see the Heaven,

26 he could see the divine throne and Someone who was sitting on it.

27 Sidi Hmad u Musa, release your pledge,

28 so that I may use to hit the jealous person who spreads scandal about me,

29 whether he be a chief or a caid or nothing at all.
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1972 Recueil de poèmes chleuhs. I Chants de trouveurs, (Klincksieck) Paris.

GERMAIN, G.

1935 Ulysse, le cyclope et les Berbères, in : Revue de littérature comparée, 1935,
(gives a translation of the story of Sidi Hmad u Musa and the ogre on
pp. 305-307).

HATT, Doyle Gordon

1974 Skullcaps and turbans : domestic authority and public leadership among
the Idaw Tanan of the western High Atlas Mountains of Morocco,
Ph. D University of California, Los Angeles, University Microfilms Inter-
national, Ann Arbor, Michigan, USA.

IRAQUI-SINACEUR, Zakia

1993 Le dictionnaire Colin d’Arabe Dialectal Marocain (Éditions Al Manahil,
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1995 Textes berbères des Aı̈t Souab, édités et annotés par Nico van den Boogert,
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Hespéris 39 : 75-96.

STROOMER, Harry

1990 Fieldnotes made at Tiznit, march 1990.

2000 Textes berbères des Guedmioua et Goundafa (Haut-Atlas, Maroc), basés
sur les documents de F. Corjon, J.-M. Franchi et J. Eugène, (Édisud), Aix-
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